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Even though we admit that the difference and the ^vfpar-
yasa' here are unreal, there is no harm in so far as the face
and consciousness are concerned.  By implicity rejecting
the ^mithyaamsa9 we apprehend the 'bimbatmata7 for the
face and for the 'cit svarupa'. Bondage and liberation , how-
ever, are not for the mithyamas. but for the 'svarupa' of the
self. So that there may not be any avidya samkarya for
Brahman, we have shown that the self differs from Brah-
man, because of the upadhi which only the self has. As-
such Bhaskara errs profoundly in not understanding the
standpoint of others and in maintaining the unreality of
the reflection.

ILLUSTRATIONS ;

Ahankara functions as the upadhi and brings the
distinction between the self and Brahman- This is the
purport of the illustrations given for Bimba Pratibimba
vaada - the reflection of the sun in the water, or of the
face in the mirror.

That ahamkara functioning as the upadhi brings the
^anatmadhyasa9, is the purport of the illustration of the
crystal appearing red. These adhyasas require the 'upa-
dhi',.

Then why is the illustration of the snake appearing in
the rope given ? In the adhyasa illustrated by the previous
examples we have real upadhi really in the form of the
mirror of of the ahankafa.  But in the case oftheanat-
madhyasa too do We require such as upadhi near by ? The
self is consciousness and what is adhayasta on it is different
from consciousness- To show that the adhyasa here does